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354 - NOTE IL

to sit on; 5000 others, holding caps of state in their hands,
sprinkled before her on the ground perfumed water; 50,000
Brahma devas, holding golden pitchers, saluted her with
expressions that she might live 10,000 years; 20,000 Néigas
with necklaced bodies, 20,000 white elephants with pearl-
covered bodies, 20,000 chariots with flags and jewelled cano-
pies surrounded her, and behind these 40,000 armed attend-
ants, heroes of marked courage, and Bodhisattva himself in
the rear., Moreover, on this occasion there were countless
thousand Devas, who caused to appearin spaceina moment
yellow golden parapets, along which they offered worship to
the mother of Bodhisattva. On that night Bodhisattva was
conceived in the womb, on which occasion 20,000 damsels
attendants on Mira, proceeding from the great and superbly-
adorned palace of the Kamaloka heavens, and holding in
their hands precious silken tissues, came to the place to
wait on the mother of Bodhisattva ; and so likewise 20,000
men (male Devas?) with highly decorated bodies, to do
honour to the occasion. On that night between every two
attendant women was one Apsaras!; the attendant women
beholding the beauty of her face felt the risings of desire.
And now by the power of the divine merit of Bodhisattva
in the midst of this great city of Kapilavastu, 500 nobles, all
of the Sékya race, each laid the foundation of a palace for
residence, 500 in all, so that when he entered the gates of the
city, they addressed him as they paid him reverence and said,
‘Oh! would that Sarvarthasiddha would condescend to enter
this divine abode (place?), this perfectly pure abode. Oh!
thou whose eye beholds all things (samanta%akshus), thou
hast come down into this world (yeou=Dbhava), (condescend
to enter) this great palace called “ Hu-tsing-fa” (defend-
pure-flower), a fitting residence for Bodhisattva.’

Then the great Brahmakarins and the principle princes of

! 1 take this from the French translation of the Lalita Vistara; the Chinese

expression is ﬁ* #

% Ku-tien-kii; the French translation from the Tibetan renders this ¢ God
above gods,’ and so in the next phrase, tsing-tsing-#ii, ‘ perfectly pure abode
or place,” the Tibetan refers this also to Bodhisattva, and translates it, *Oh!
thou pure being.’ T do not see how to bring the Chinese text into harmony

with the Tibetan in this passage.
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the Sékya tribe addressing Suddhodana said, ¢ It would be
perhaps convenient if the prince would condescend to agree
to enter these abodes and remain in them (use them).’
Bodhisattva therefore entered the 500 abodes. (Moreover
they said, * Who is there!) of conspicuous merit, and of com-
placent disposition, who can protect and order (Bodhisattva)
aright?’ Then 500 K/andakas? each one said, ‘We can
nourish and cherish the prince” But others replied, ‘It is
a difficult task to train aright and lead into obedience
one possessed of such saintlike wisdom as the prince, espe-
cially such as are in the prime of their beauty and youth,
for when he begins to grow up who then will be able to
attend on him and direct him aright?’ Then they all
agreed that Mahépragipati alone was able to nourish (the
child), and with loving heart to protect him from the heats
and damps of his abode, and to feed him with child’s food
(pap) by which he might grow to maturity. Mah4prag4-
pati, the prince’s maternal aunt, pure and faultless, she,
they said, is the one to protect and cherish, and ever be
near the person of the prince. Then Suddhodana-riga
and the Sikya princes, being all agreed on this point, went
together to the abode of Mah4pragdpati and expressed
their wishes on the point: ‘The prince’s mother being
dead, we beg you, his maternal aunt, to take charge of
him and bring him up, that he may grow up (to manhood).’
So Mahépragépati undertook the office.

The king now called an assembly of the S4kyas, wishing to
find out, by enquiring of them, whether the prince was to be
the lord of the kingdom, or if he was to become a recluse ;
desiring to solve this doubt (he called them together). Then
the S4kyas all replied and said, ¢ We have heard that in the
snowy mountains there is a Kisshi, a Brahmakirin, called
Asita (A-i-to), of advanced age, and possessed of much
wisdom, and thoroughly understanding all qualities and
substances 3 (i. e. the nature of all things).’

! T have been obliged to supply this, the text being evidently corrupt.

? Ku-nih. This is the transcription for Kkandaka, the coachman of Bodhi-
sattva. It is possible it may here represent ‘ a personal attendant’ only, whether
male orfemale. Inthe Lalita Vistara we read Sikyabadh{, the wives of the Sikyas.

® I take siang here in its usual (Buddhist) sense as equal to ‘lakshana,’
and f# as equal to ¢ dharma’ in the sense of ‘ substanee.’

Aaz2
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The king on hearing this was filled with joy, and caused
a white elephant to be sumptuously equipped for the pur-
pose of bringing to the place this learned manl. Then all
the Devas and N4gas and spirits assembled in countless
numbers and in various shapes accompanied the cortége as
it left the city. Then Asita, seeing the transformed appear-
ances of the Devas, knew that Suddhodana-riga had a holy
son, whose spiritual (divine) glory outshone that of all the
Devas and men, and so his heart was rejoiced, and he desired
to go to behold him. On this the world-honoured one (i.e.
Buddha) again, for the sake of the assembly, repeated these
Gathis:

‘The Brahman Rishi Asita

Beholding the Devas flying thro’ space,

Their forms beautiful and of golden colour,

Seeing them, was filled with joy.

Devas, Asuras, and Garudas (golden-wings) -

Chanting? their praises in honour of Buddha,

Hearing these verses, how great his joy.

Then looking by his divine sight thro’ the world,

And considering the various examples of men of renown,

Whose excellences were as the mountain tops,

Or like the well-set and glossy flowers of the tree,

Wherever dwelt the lord of the three worlds,

There the wide-spreading earth would be level as the palm of the hand,

There would be heavenly and unmixed joy,

There would be abundance as the treasures of the sea king.

Regarding thus the declarations (“reason,” or “way ") of the law,

That one should come who would destroy evil and put an end to
SOITOW,

Whilst he saw the Devas flying thro’ space,

And listened to their melodious songs (sounds),

Regarding these fortunate and rare occurrences,

Asita looked through the world,

And narrowly scanning (the territory of) Kapila (and the family of)
Suddhodana-riga 3,

He saw that a child had there been bon with fortunate signs.

! Taou gin, this is another instance of the use of this expression not for a
Buddhist, but for a religious man generally.

* Kun-to, which I can only restore to Kkandas, in the sense of a verse or
singing a verse.

3 The sentence is elliptical and difficult; literally rendered it would be
‘scanning Ka-i-pih-wang,’ where I take Ka-i to be a form for Kapi(la) (just as
the expression Kiu-i, so commonly met with as the name of Bodhisattva’s
wife, may be restored to Gopf) and pih-wang (the white king) to be a
contracted form of Suddh(odana)-riga,
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Seeing this, rejoicing he set out,

And (arriving) stood at the king’s palace gate;

He beheld there an innumerable concourse of people,

When spying out a servant (grey-clothes), he asked and said:

*All haill where dwells the king?

I desire to have an audience with the lord of the kingdom ;”

The servant seeing the Rishi venerable for age,

With joy elated, entered the palace and delivered the message.

The king then ordered him to cause the Rishi to appear before him,

And spreading a seat he went forthwith to meet him.

Asita, hearing (the message), was glad at heart,

And filled with a yearning desire?,

He asked where dwelt the lord, the holy one,

For he was failing now in years and had but few to live.

The king, commanding him to be seated,

Asked him wherefore he had come??

Because (he said) of the many signs he had seen, he had come,

Hearing of the excellency (superiority) of the son he had,

The thirty-two signs on his body,

He wished to behold him and inspect the fortunate indications,

Therefore (he said again) have I come.

“Welcome! (said the king) I rejoice (to see you) [or, I rejoice (to
hear it)].

Now for a moment the child sleeps ‘in peaceful rest,

But wait for a little while until he wakes,

And you shall see him beautiful as the moon at ‘full.”’

On this the mind of Asita being much perplexed, he
replied to the king in the following Géthas and said :

‘From endless Kalpas

With perseverance® accumulating meritorious conduct,
From time long past inspired with wisdom,

How is it possible that such a one can again take his rest in sleep ?
Thro’ ages past exercising the virtue of charity,

Feeling deep compassion for the poor,

Grudging nothing which he possessed,

How can such a one again seek rest in sleep?
Reverencing the rules of pure conduct (stla),

Observing the moral law without transgression,

Desiring to relieve and save all that lives,

How can such a one still find rest in sleep?

Always practising patience and equanimity,

His mind harbouring no resentment,

Controlling his heart (firm) like the solid earth,

How can such a one still repose in sleep ?

Persevering steadily, as the moon from its first appearance,

! Literally, ‘in his heart harbouring-hungry-void.’
3 Why himself invited, or condescended to come.
$ Virya.
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His eye ever looking onward without a moment’s hesitation,

Regarding the example of the Buddhas of the ten regions (the universe),

How can such a one again repose in sleep?

With equal mind? ever lost in contemplation (dhy4na),

Without at any time disturbance or confusion,

The mind fixed as a great mountain,

How can such a one again repose in sleep?

Possessed of wisdom (prig#4) without limit,

With divine penetration like the sun’s brightness,

Able to open out and explain every subject of enquiry,

How can such a one again repose in sleep?

Always cherishing the fourfold qualities?,

Practising love and pity, joy and equanimity

Ceaselessly and without neglect as Brahma® himself,

How can such a one again repose in sleep?

Reverently practising the four gracious acts*—

Benevolence, charity, humanity, and love—

Doing all for the good of men and that they again may profit others,

How can such a one again repose in sleep?

Reverently performing the thirty-seven divisionsS5,

How can such a one again repose in sleep ?

Always exercising the cross-method of indirect means (upéya),

Taking advantage of the occasion to open out and convert (explain and
so convert),

Aiming in every turn to save the whole creation,

How can such a one again repose in sleep?

His heart always at perfect rest,

His mind fixed with no approach to indifference,

Entering thus on the deep and impenetrable samidhi,

How can such a one again repose in sleep ?

Seeing clearly the beginning and ending (of the history) of that and
this (i.e. of all),

Beholding as though present all the Buddhas,

Explaining that they (i. e. the Buddhas) are essentially without be-
ginning,

How can such a one again repose in sleep?

Ever practising (or using) the three gates of salvation,

(Viz.) (the gate of) perfect void, without qualities, incessant effort
(prayer or vow),

(Teaching) that the ideas of real existence (bhava),

And the absence of such existence, are without solid foundation,

How can such a one again repose in sleep ?

Great in love, of unfailing compassion,

! Yih-sin generally corresponds to the Sanskrit samyak ; it denotes the con-
dition enjoyed during samédhi.

? Viz. the four qualities of heart named in the next line.

3 Fan.

¢ Yan-hing, these four are named in the line following.

8 The thirty-seven perfections necessary to the attainment of Bodhi. I have
not thought it necessary to name these in the text. :
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As a boat of the law (vessel of religion) passing through the three worlds,
To save and deliver the living and the dead,

How can such a one again repose in sleep?

His religious merit (virtue) vast as space,

Himself born in this lower world for the sake of all creatures,
Under a vow to deliver these by means of the three vehicles®,
How can such a one again repose in sleep?

Able to pass thro’ the vastness of space,

Knowing the hidden depths of the wide sea,

Able to count the number of every tree and shrub,

How can such a one again repose in sleep?

Let the king hear my words,

The virtues (excellences) of his son are without compare,

His wisdom infinite (beyond the number of the dust),

How can such a one again repose in sleep ?

Descending as a god into his mother’s womb,

So as to save countless beings,

Not omitting even the least in his intention,

How can such a one again repose in sleep ?’

And now Bodhisattva having awoke from his sleep and
arisen, Mahdpragapati, enfolding him in a white and silk-like
robe, came with him to the place where the king was.
The king then offered to the Réshi (man of reason) a purse
of gold and one of silver (yellow gold, white silver), which
he declined to receive. Then unfolding the robe in which
he was wrapped, (Asita) proceeded to observe the dis-
tinctive marks on the person of the prince. Of these he
perceived thirty-two, viz. his entire body of a golden
colour, on the summit of his head a fleshy excrescence,
his hair of a purplish dark colour?; between the eyebrows
a white soft hairy circle, from the top of his head a bright
light like that of the sun, the iris of the eye of a deep
blue, moving the eyes up and down with ease, forty teeth
in the mouth, the teeth white and even and square, the jaw-
bones wide and long, the tongue long and full, his breast
and shoulder broad and square like a lion’s, his fingers
long, his heels full and round, the fingers and toes connected
by a thin filament, the wheel with a thousand spokes
under the feet, that which ought to be hidden 2 concealed,

! That is, the three degrees of Srivaka, Pratyeka Buddha, and Bodhisattva.

2 This colour seems to correspond with the Greek svavos; compare xvavo-
xalTns as applied to Poseidon,

3 Concealed, as in the horse ; but the whole of this part of the text is involved.
This refers to the thirteenth lakshana, Koshopagatavastiguhyata.
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" his leg (calf of leg) like the stag’s’, the hair of the head
curling to the right, every hair with a distinct opening,
the hair or the skin soft and pliant, free from perspiration?,
on his breast the figure '_-E Asita beholding these signs
was overcome with emotion, the tears fell from his eyes, and
he was unable to speak. On this, the king and Mahépraga-
pati were moved at heart, and with reverence (closed hands)
addressed him thus: ¢Is there then something unlucky?
oh! tell us then its purport.” With closed hands, and raised
in reverence, he replied : ‘Fortunate and without the least
ill omen. Let me venture to felicitate the king on the
birth of this divine being (spiritual man). Undoubtedly
it was on this account that the heavens and earth were
greatly shaken on the evening of yesterday; and now as
I understand the meaning of these signs, I will tell the
king. The child possesses the thirty-two marks of a great
man; if he remains in the world (i.e. a secular man) he
will be a holy wheel-king (#akravartin) to whom the seven
precious things will of themselves arrive, and his thousand
sons will rule the world in righteousness ; but if he leaves the
world (i.e. becomes a recluse) he will of himself become
a Buddha (perfectly enlightened), and be the saviour of all
living things. And now because I am old, I shall assuredly
not in after days behold the Buddha, nor hear his sacred
instructions (sttras), and therefore I give way to grief’
Then the king, perfectly understanding his ability in inter-
preting signs, caused a palace to be erected with three
halls fit for the three seasons—each in a different place—one
for the cool season, and this he called the Autumn Hall;
one for the warm season, and this was the Cool Hall ; one
for the winter season, and this was the Warm Hall: and
then he selected 500 dancing women of rare beauty, neither
too stout nor too thin, neither too tall nor too short, neither
too fair nor too dark, skilful in all feminine arts and blandish-
ments, all of them provided with pearl and other famous

! There is a phrase here used ﬁ ﬁ hook-lock, which may possibly refer
to the hooked form of the leg of the stag, though this would hardly be a sign
of beauty in & human being. [It is explained in the glossary as denoting
the bones well knit together.]

* Dust-water.
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jewelled necklaces for their persons. A hundred men, each
in turn, guarded the place by night. Before the several
palaces were every kind of sweet fruit trees, and between
the trees tanks of water, in which were every kind of
aquatic flower, whilst an innumerable number (or a large
number)! of birds with shining plumage and of different
species (sounded their joyful notes on every side). The
king hoped thus to amuse and please the prince, so as
to prevent the rising of any desire to awaken réason (to
become Buddha). The palace windows were all well
secured, and the gates on opening and shutting could be
heard at a distance of forty lis.

And now Buddha addressed the Bhikshus: ‘ When Bo-
dhisattva was born, the great-spirit illustrious Deva (i.e.
Mahesvara) addressed all the pure-abode (Devas) [i.e. the
Suddhavasakiyikas] (and said), “Bodhisattva Mahdésattva
(ta-sse) through countless ages having heaped up merit
and acquired (tied as in a string) virtuous conduct, by his
purity which has been to him a sacred enclosure? by
his charity which has been everywhere celebrated, by his
moral conduct (sila) purifying himself throughout, diligently
practising right conduct, his great love and pity leading
him willingly to undertake the protection of all creatures
and to lay a foundation of great rest (peace) in the world,
Bodhisattva thus persevering with unflagging determination
to fulfil the great vow he made in ages gone by before
the Buddha then living (i.e. Dipankara) to plant the root
of all virtues in himself, to be distinguished by possessing
the glorious and holy substance of a hundred (sources) of
merit, by which to cause peace and agreement amongst
all creatures, and to cause them to rise above perverse
thoughts (disagreements), and by perfect purity and re-
jection of all that is vile, in this way to lay the foundation

! -'-T‘ E, which is a phrase often used for ‘a great number;’ see Notices
on Chinese Grammar [part i, by Philo-Sinensis, Batavia, 1842], p. 70; and com-
pare Fi-hien, p. 161 (English edition), where M. Stanislas Julien has suggested
another reading.

? Taou-kang, reason enclosure; this is the usual phrase for the Bodhi
mandala, or enclosure round the Bodhi tree; it is difficult to translate in the
text.
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in himself for arriving at perfect wisdom, and (unfurl) the
infinitely high standard of religion for the rescue of those
who profess only natural powers (for their salvation), of
himself to subdue (the evil powers that govern) the great
universe, to become the leader and guide of gods and men,
to perform fully that great sacrifice which directs men
in the way from ignorance, and leads them to accumulate
the excellent qualities of wisdom, to cut off the very source
of repeattd birth and death, to put in motion and make
manifest the great vehicle—this one has just been born
on the lower earth, and dwells in the king’s palace—; oh
then ! let all living things—putting aside all private feelings
(or intentions), those who have arrived at wisdom and
those not yet arrived—go straightway and adore with
bowed heads, let them admire his merit and virtue, let
them offer their sacrifice and bestow their gifts; and as
for the rest, those Devas who are not subject to religion,
but are puffed up in their own estimation, not knowing
that the chief true one is manifested to point out the great
way, whose destiny is of infinite worth, surpassing that of
Bodhisattvas unknown in number,—let all these too come
and adore, let them behold this land of the king of the
country of Srivastil, let? them acquire merit by declaring
the wisdom and majesty of Sarvarthasiddha, who has been
born there, let them examine his true wisdom, and thus
attain to the highest method of salvation;” and then
they chanted thus:

“The merits (virtues) of Siddhirtha® are as the sea (for extent),
And so declares Mahesvara with propriety,
Through ages too numerous to mention,
Preparing to be accepted as the honourable among men.
And now the countless host of the Devas of the pure abodes,
With glorious bodies resplendent as gems,
Are come with dignity and decorum in a body,

! Tsang-yeh, increase and angment. Used for Srivasti. Perhaps it should
be Kapilavastu.

? In the original it is ¢let them &c. of born-time."” Itake born-time to be
a form of Bodhisattva’s name, ¢ Sarvirthasiddha,” because when this name was
given him, the king said, ‘At the time of his birth all was prosperous.’
But it is obscure.

® Sing-shi.
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To offer to the most honourable one, in person, their respectful worship.

These Devas, secure from the sufferings of the long night',

Fixed (or safe) in the pure gate? of all virtue,

Glorious with (or like) precious jewels,

Beautiful in appearance as the full moon,

Shining with radiance, but not equal to the holy one,

In reputation not to be compared with him,

They dare not pass over the royal precinct,

(Denizens of) the three worlds are unable to take so great responsi-
bility,

Though from their persons issued such pure effulgence,

Though their words were harmonious (sweet) beyond rivalry,

Though richly (deeply) endowed with moral excellence

Beyond all other Devas,

Yet they could but offer to him their incomparable perfumes,

(They could but) reverence and adore

The Prince, unequalled for dignity,

And sacrifice to him as a god among gods.

Asita now informed (sent to) Suddhodana

(This message), * The sign-interpreter desires to be admitted to see

The incomparably-beautiful divine holy one.’

The king, hearing the message, rejoiced exceedingly ;

The gate-keeper respectfully announces, ¢ the king (desires you) to enter.’

The (sage), honoured by men, hearing this,

His hand holding a flower, was glad,

And like a divine person entered the holy abode.

And now the king beholding him enter,

Immediately rose with hands clasped together,

And arranged for him a gilded jewelled couch,

With the request that his excellency would sit on this (prepared) couch;

Immediately sitting, he examined carefully the four (quarters).

The king then desired to know wherefore he had come.

The child just born, his body replete with excellent tokens,

His conduct true, this one I am come to see;

Provided with marks and signs (indicating) his holy intelligence,

Not knowing any cause to return quickly,

Therefore do I wait here on the chair,

Expecting to be permitted to behold the glorious marks and signs.

And?® now this attendant company (of Devas) arriving,

Quietly and joyfully they took their places above the Royal Prince,

And with reverence they behold him;

Lost in wonder, they reported to those without his unequalled (beauty)

And now, at length, (when) the exceedingly excellent lord and master,

Resplendent as gold, awaking, holy and graceful,

Raised himself, and showed his countenance,

1 Kang-ye, viz. the long night of pain.

* The expression *gate,’ e. g.  gate of the law,” means generally a ‘ mode’ or
*method’ (of salvation); hence the Devas are here said to be safe in the ¢ pure
mode’ or ‘method,’ i.e. to be Suddhévisikas.

3 Here the arrival of the Devas is again referred to.
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They bowed their heads to hide their eclipsed glory.

The old man (Asita), beholding him, rejoiced,

His incalculable (top unseen) excellences and endowments,

The white hair, unknown® among the Devas,

(A sign) that he would reach the condition of a Buddha and conquer
all the hosts of Mira,—

(Seeing these) he sighed in astonishment at the very perfect (true) excel-
lences (virtues, adornments),

Which were a sign that he would bring down and destroy the entice-
ments of the senses,

And that the renowned (precious) Lion had come into the world,

Who would destroy (curse) the pollutions of birth and death.

Throughout the three worlds the fire of the three impurities (rages),

From the act of thought springs up the pollution of the poisons,

The rain of the law falling on the chiliocosm,

As the water of life (amrita), destroys the fire of the senses;

Armed with the cuirass of love, beholding

(These sorrows) the workings (aroma) of pity (arises),

And with his pliant, sweet voice of Brahma,

He instructs fully the three thousand worlds;

His mouth resounds the news of the great law as a drum;

It is he who is able to destroy the teaching (sfitras) of the heretical
schools,

And the complications (bands) of all evil practices,

His teaching, not being heard without avail,

Shall mightily prevail for the reformation of the age,

Like the shadow of a mighty tree,

His powerful teaching shall overshadow the world;

His wisdom able to survey the condition of all men,

His knowledge by its brightness able to scatter all darkness,

The only illustrious benefactor of Devas,

The only source of purity and truth,

Able to empty (the way of) wickedness and profit the way of heaven,

The faultless treasure found amongst men,

Then the assembled Devas, showering down flowers,

Worshipped and turned round him to the right,

After which, felicitating Buddha and the land of his birth,

Ascending into the air, they returned to heaven.”’

Enxp or Kiouven II.

! ﬁ a character of uncertain signification.
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THE saME TITLE GIVEN TO DIFFERENT WORKS.

The Chinese translators in making new translations of
foreign texts, often give as their reason for doing so that
the former translation or translators could not be under-
stood or relied on. But in explanation of this we must
remember that the originals themselves in the hands of
successive translators, though bearing the same name, were
not always copies of the same works. For instance, in the
case of the work Fo-pan-ni-pan-king, that is, the Parinirviza
Siitra, translated into Chinese by Pih-fd-tsu, between 290
and 306 A.D. We cannot doubt that the text used by this
translator was another form of the Mah4-parinibbana-Sutta
embodied in the Southern Canonl, ‘

But how widely another work bearing the same title,
viz. Mah4parinirviza Sdtra, and translated into Chinese by
Dharmaraksha, the same priest who turned the Buddha-
karita into that language, differs from the simple Satra just
named, the following brief extract will show. We will select
the incident of K'unda’s offering, which is thus expanded in
the last work :

MAHAPARINIRVANA SUTRA,
TRANSLATED BY DHARMARAKSHA.

Kiouen II, § 1.

¢ At this time, in the midst of the congregation, there was
a certain UpAsaka (lay-disciple) of the city of Kusinagara,
the son of a blacksmith, whose name was Kunda ; this
man, with his whole family, fifteen persons in all, had
devoted himself to a religious life. At this juncture then
it was that Kunda, rising from his seat, addressed Buddha

1 See some remarks on this point in the eleventh volume of the Sacred Books
of the East, p. xxxvi.
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in the orthodox way and said : ¢ Oh that the world-honoured
(Tathdgata) and the members of this great assembly would
receive our poor offering, the very last to be presented, for
the sake of bringing the benefit thereof to innumerable
creatures! World-honoured one! from this time we are
without a master, without a friend, with no means of ad-
vance, no helper, no refuge. Oh that Tathigata would of
his great compassion deign to receive this offering of ours
before he enters Nirvinza. World-honoured ! it is as though
a Kshatriya, or a Brahman, or a Vaisya, or SQdra were to
be reduced by poverty so far as to be compelled to go to
another land, and there by industry prepare a piece of
ground for cultivation. He procures a serviceable ox for
the plough, and carefully roots up all the noxious weeds,
and removes all stones and broken vessels from the ground,
and then only awaits the grateful rain from heaven to crown
his endeavours—so it is with me, the ox yoked to the plough
is this body of mine, the cleared land (is the work of) su-
preme wisdom, the impediments and weeds removed are
all the sources of sorrow which I have put away, and now
we only await the rain of the sweet dew of the law! Look
upon us, we are poor and perishing from want, without
a friend, no help, no refuge; oh that Tathigata would pity
us even as he had compassion on his son Rahula!”

¢ Then Tathigata replied : “Well said ! well said ! Kunda.
For your sake I will relieve the poverty of the world, and
cause the rain of the insurpassable law to descend upon the
field, and bring forth abundant fruit. Whatever your request,
it shall be granted and I receive your offering. For as I
accepted the gift of the shepherd girls before arriving at
supreme wisdom, so now will I accept your corresponding
gift before entering Nirvizna, and thus enable you to accom-
plish fully the Piramita of charity.” XKunda replied: “Let
not Tathdgata say that the merit of these two gifts is the
same, for surely when the shepherd girls offered their food,
the world-honoured one had not entirely got rid of all the
sources of sorrow, or completed every growth of the seeds
of wisdom ; nor was he able at that time to cause others to
‘complete the Piramitd of charity by accepting their gifts;
but this last offering is like a God in the midst of gods.
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The first offering was made for the support of the body of
Tath4agata still suffering from human wants: this last offer-
ing is made to Tathdgata possessing an eternal, sorrowless,
and unchangeable (vagra) body, the body of the law;
everlasting, boundless. In these (and other) respects, then,
it seems to me the two offerings differ in character and in
merit.” Tathigata answered: “Illustrious youth! for ages
innumerable (countless asanikhyeyas of kalpas) Tathdgata
has possessed no such body as that you named, as suffering
from human wants or necessities—nor is there such an after-
body as that you describe as eternal, illimitable, indestructi-
ble. To those who as yet have no knowledge of the nature
of Buddha, to these the body of Tathigata seems capable
of suffering, liable to want (but to others it is not so). At
the time when Bodhisattva received the offering of food and
drink at the hands of the shepherd girls, he entered into
the Samidhi known as vagra, and beheld the nature of
Buddha, and so obtained the highest and most complete
enlightenment (and thus was supposed to have eaten the
food) ; so now as he receives your offering he enters the
same condition ; in this (and other respects) the offerings
differ not in character. But principally for this reason,
that as he then began to declare his law and preach it for
the good of men, but did not completely exhaust the
twelve portions of it, so now, having received your offering,
he will preach the law in its entire form (i. e. including the
Vaipulya, or last section) for the good of the assembly.
But still, as in the former case, he ate not, so neither does
he now eat.”

¢ At this time the congregation having heard that the
world-honoured would preach the law in its fulness after
receiving the offering of Kunda, rejoiced with exceeding
joy, and opened their mouths with one accord in these
words of praise: “Well done! well done! exceedingly for-
tunate Kunda! Thy name is now established (in meaning),
well art thou called Kunda, for thou hast established a
most excellent method of deliverance, and, therefore, thou
art well named. Now shall your name be much honoured
among men. Well done, Kunda! it is indeed seldom that
a Buddha appears in the world, and to be born when he is
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born is exceedingly difficult ; to believe in him and listen
to his law is difficult ; but how much more so to have the
privilege of offering to him the last gift before he enters
Nirviza. Glory to Kunda! Glory to Kunda! Like the
autumn moon on the 15th day of the month, your merit is
full, and as all men look up to the cloudless moon with
admiration and reverence, so do we reverence thee. Glory
to Kunda! Now then Buddha has received from you his
very last offering! thus have you completed the Piramitd

of charity! Glory to Kunda!” &c. Then the assembly
uttered these verses :

¢ Although born in the réle of men,
Already hast thou overleapt the six heavens,
And therefore this united congregation
With supreme reverence make this request (of thee);
The most adorable amongst men
Is now about to enter Nirvinal
You then, we pray, to pity us,
And respectfully entreat Buddha (on our behalf)
For a longer period to remain in the world,
To bring profit and advantage to countless assemblies ;
And to declare fully the treasures of wisdom,
The sweet dew of the most exalted law.
If you consent not to make this request,
Our destiny will be yet incomplete ;
We therefore, on this account, and with this view,
Respectfully entreat thee as our leader.”

¢ At this time K'unda, overjoyed as a man whose father or
mother, after having been conveyed to the tomb, suddenly
re-appears alive, again prostrated himself before Buddha
and repeated the following verses:

*“Oh| fortunate one that I am—to have gained such distinction,
To have been born thus happily as a man!
To have cast away covetousness and folly,
To have got rid for ever of the three evil ways of life,—
Oh | fortunate one that I am, to have gained this!
To have found such a treasure of gold and gems,
To have met with such a distinguished teacher,
To have rescued myself from birth as a beast!.
The appearance of Buddha in the world is like that of the Udumbara
flower;
It is difficult to have faith in him when born,

! That is, in any inferior position in the animal creation.
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And having met with him, to sow the seeds of virtue,

Whereby for ever to escape the sorrows of hell (Pretas),

And to destroy and put to rout

The combined power of all the Asuras (this also is difficult).

Truly to attain this when Buddha is born

Is as difficult as to cast a mustard seed on the point of a spear.

But now having completed (the Piramitd) of charity,

It is my happy privilege to deliver both Devas and men from life an
death,

The law of Buddha is an uncontaminated law,

Like the pure flower on the surface of the water,

Able to deliver to the utmost (those highest in existence),

Able to rescue eternally from the waters of birth and death.

It is difficult when born to be born as a man,

To meet with Buddha in the world is difficult,

Even as it is hard for a blind turtle

To find the hole in a piece of wood floating on the great ocean.

And now on the ground of this offering of food,

I aspire to attain the highest recompense,

Deliverance from the whole concourse of sorrows,

To destroy them and be held by them no more.

I desire not as my aim in this

To be born as a man or a Deva,

Like others who look only for this recompense:

And when obtained find no real delight.

But now Tathigata, by receiving my offering,

Has inspired me with true and lasting joy,

Even as the Hiranya (golden?) flower

Placed on (or in a setting of) scented sandal-wood,—

So my body, like that flower,

Is now filled with joy in consequence of Tathigata;

Like that sandal-wood (setting), having received my gift,

Such is the delight that now fills my soul.

And my present reward is equally great,

Beyond any other in point of excellence,

For Sakra, and Brahma, and all the gods

Here present, adore and reverence (bring their offerings to) me.

But alas! all the world

Is filled with unutterable sorrow,

In the knowledge that the world-honoured Buddha

Is about to enter Nirvina.

And the cry is heard on every hand,

‘The world is left without a ruler.

But it is not well thus to leave mankind,

They should rather be looked on as an only son,

And Tathigata dwelling in their midst

Should completely expound the supreme law—

That law, grand as the precious Sumeru,

Planted firmly in the midst of the great sea.

The wisdom of Buddha is able completely to dissipate

The dark gloom of our ignorance,

{19] Bb
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Even as when in the midst of space

A rising cloud is suddenly dispersed.

Tathfigata is able to destroy for ever

The entire concourse of sorrows,

Even as the sun, when he bursts forth,

Disperses with his brightness the blackness of the cloud.
So it is that now the entire world

Laments and weeps with affliction

On account of the torrents of suffering

Which fall heavily upon all in their passage thro’ birth and death.
On this account, therefore, the world-honoured

Ought to strengthen and increase the faith of men,
That they may escape these sorrows,

And to remain a longer while in the world.”

‘Then Buddha replied to Kunda: “ Even so! even so!
it is as you say—the birth of a Buddha in the world is
rare as the appearance of the Udumbara flower, and to be
able to believe in him is also a matter of extreme difficulty ;
but infinitely more difficult is it to be selected as the one
to present a last offering to him before he enters Nirvara.
What room, then, O K'unda, is there for sorrowful thoughts?
your heart should rather dance for joy! for you are the
one thus selected to offer the last offering, and so complete
your work of charity. Make not, then, such a request that
Buddha should remain longer in the world, for you should
now be able to realise (kwan®) even the highest truth [the
province or domain (keng kiai) of all the Buddhas], the
impermanency of all things, that all systems of religion (or,
elements of being)—(hing®) both as to their nature and
attributes—are also impermanent. And then for the sake
of Kunda he repeated these Géthis:

« All things in the present world
Being produced, must return to destruction;
Although the term of life were immeasurably long,
Yet it must in the end come to a close,
Prosperity gives place to adversity,
Plenty is succeeded by want,
Youth before long yields to decay,
The ruddy colour of health is paled by disease,
Life, also, is followed by death,
There is no such thing as permanency.
The most absolute monarchs,
Whose might none can dispute,
These also come to naught and change,
The years of their life are just the same,
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Involved in the wheel of transmigration.

The rolling stream of life goes on,

And there is no continuing place for any.

There is no real joy to be found in the world,
For the mark set upon all these things

Is that they are all empty and unreal,

Liable to destruction and change,

Ever accompanied by sorrow,

Tinctured with fears and regrets,

And the bitterness of old age, disease, and death,
Even as an insect bomn in filth.

What wise man would desire )
To continue in the midst of such things as these (or find his joy therein) ?
So the sorrows to which the body is joined,

Are even like this impure substance.

Surrounded, as it were, with these, man lives
Without any reasonable hope of escape.

And so even the bodies of the Devas

Are likewise perishable and impure;

All things liable to desire are unreal,

And, therefore, 1 have cast off this cloak of covetousness,
I have discarded the very thought of desire,

And so I have arrived at the only truth,

And passed beyond the boundary of Being.
To-day I shall reach Nirvina—

To-day 1 shall cross to that shore;

I have for ever got rid of sorrow,

And therefore it is to-day

I shall be (or am) ravished with unutterable joy.
In this way and by these means it is

I have arrived at the one reality:

For ever free from the bonds of grief,

To-day I shall reach Nirvéna.

No more disease, old age, or death,

The days of my life interminable, inexhaustible.
Now shall I enter Nirvira!

Just as a great fire which is extinguished.
Kunda! you ought not therefore

To think of measuring the truth of Tathigata,
You should rather contemplate his true nature.
As the great Mount Sumeru,

So am I resting on Nirvina,

Receiving and keeping in me the only joy.

This is the law of all the Buddhas.

Weep, then, and lament no more!”’

Bb2
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Abhisambodhi, the condition that
stands face to face with wis-
dom, page 156.

Aga, king, 93.

Agastya, a Rishi, 43.

Agitavati, name of a river, meaning
invincible, 1.

Ag#ita kaundinya, he who knows,
name of a disciple, 178.

Agnidatta Kisyapa, same as Eggi-
datta, description of, 197.

Aila, grandchild of Soma, 149.

Ala, mount, 244.

Alava, a demon, 244.

Ambrosia, ‘ sweet dew,’ 15.

Amra, garden of, 257.

Anithapindada, friend of the orphan,
conversion of, zo1.

Ahgiras, name of a Rishi, 95.

Afikavari, town of, 243.

Anomi, a river, 111,

Antideva riga, an oM king, 1a.

Arida, abode of, 137.

Arida Kilima, name of Rishi, 130.

Arida Rima, a Rishi, 131.

Arida Udrarima, 131.

Asidaka, a demon, 244.

Asita, a Rsshi, 12,

Asokariga, temple of, xiii.

Asravas, extinction of the, 187 n.

Atri, an old king, 111.

Avalokitesvara, the god who looks
down, 207.

Ayodhyé, country of, 245.

Barahut, Cunningham’s, 231.

Barani, river in India, 171.

Bhirgavides, hermitage of, 59.

Bhrigu, Rishi, ro.

Bigandet, story of Eggidatta (Le-
gend, p. 180), 197.

Bimbisira riga, becomes a disciple,
180.

— prince’s reply to, 119.

— visits the prince, 111.

Bird, double-headed, 89.

Bodhi, capable of receiving, 145.

— tree, 146.

Bodhisattva, addressed as ¢Ksha-
triya’ by Mira, 149.

— birth of] 2.

Bournouf’s Introduction to Indian
Buddhism, 138.

Brahma, voice of. See Childers,
sub voce, 196.

Brahmadeva, an ascetic, 1a.

Brahmaloka heavens, 138.

Brahman, a soothsayer, 7, 137.

Brihaspati, Devas pay worship to,

78.

Buddha, ascended to the heavens of
the thirty-three gods, 240.

— birth of, 4.

— death of| 307.

— first instance of mendicant life
of, 169.

— Romantic History of, 7a.

— the eye of. See Childers’ Pili
Dict., sub voce, 165.

— the Lady Amri sees, 249.

— wonders wrought by, See Spence
Hardy's Manual and Beal’s Ro-
mantic Legend, 183,

Buddha’s foot worshipped, 258.

Buddhaghosha’s Parables, by Cap-
tain Rogers, a7s.

Buddhiques, Etudes (Leon Féer),

68

168.

Buddhism, Manual of (Spence
Hardy), 193.

Buddhist Birth Stories, 111.

— literature, 117.

— sculptures, 112,

Buddhists’ denial of ‘soul’ (by
Northern Buddhists), 204.

Burgess, Western Caves, 247.

Catena of Buddhist Scriptures, 39.
Childers’ Pili Dict., 4.
Colebrooke, Essays, r3a.
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Conversion of supporter of orphans,
201.

Cunningham, General,
gical Report, 171.

Arch=zolo-

Davids, Dr. Rhys, xxxvi, 170, 176,
201, 203.

Death, the prince hearing the name
of, 37.

Desire, putting away, 38.

Devadatta,son of Suprabuddha,z46 n.

Devaputra, the sun or the moon, 72.

Deva-riga, of the pure abode, 32.

Dharmaraksha,an Indian priest,i,xxv.

Dhyénas, first state, condition of
ecstasy, 138.

— second state, tasting of great joy,

138.

— third state, wishing no “further
excellence, 138,

— fourth state, all joys and sorrow
done away, 138.

Dipavamsa, statement made in, xii.

Disgust at sorrow, 29.

East Market, slaughter post of the,
124.

Eitel, Handbook, sub Mfrddhi-
bhlslnkta, 4o

Elephant-dragon, 41.

Elephant, escaping the drunken, 241.

Erythrina fulgens (see Bournoufs
Lotus, p. 306), 164.

Fa-hien, 58, 133, 193, 198.

Fan-fu, philosophers or students,
132.

Fang-kwang - tai- -kwang - yan -king,
Life of Buddha, xxviii.

Five outward marks of dignity, 94

Fo-pen-hing, Life of Buddha, xxviii.

Fo-pen-hing-king, xvi.

Fo-pen-hing-tsih-king, Life of Bud-
dha, xxix.

Fo-shwo-4ung-hu-mo-ho-ti-king,
Life of Buddha, xxx.

Gaga mount, 244.
Gandhira, king of, 242.
Gandharvas, heavenly musicians, 25.
Ganges, river, 111, 171.
Gautama, fall of, 39.
— ford, near Patna, 252,
— gate of 353,
Gautamas Gitisruna and Dakitili,
245.

Godama, a demon, 244.
Golden mount, s51.
Great-age, a Brahman, 245.
Gridhrakdsa mount, 246.

Gaigishavya, a Risshi, 139.

Gambu tree, 48.

Gambudvipa, continent of, 241.
Gambunada gold, 23.

Ganaka, a Rishi, 11.

Ganta, description of, xxvii.
Gayanta, a Brahman, 9z.

Geta, the heir-apparent, 216.
Getavana, the monastery at Srivasti,

230.
Getavana Vihira, receiving of, 230.

Hama kinkhava, 244.

Haug, Parsis, 167 n.

Heaven of the thirty-three gods, 23.

Hermit, the great disciple becomes
a, 193,

Hetuvxdya sistra, 209.

Hin-tsing, heaven, 138.

Hiranyavati, golden river, 286.

‘1, the soul, 191.
fkshviku, family of, 1, 72.
fsvara, banner of, 112,

Kalamasa, village of, 245.

Kalpa-fire, 237.

Kamo, the Yaksha, 244.

Kafigana, a demon, 244.

Kapila, a Rishi, 244.

Kapilavastu, the people of, 64.

Kaérandhama, a Gina king, 328.

Kashiya, coloured robe, 68.

Késyapa, a hermit, 183.

— Shi-ming-teng, a sage, 197.

Kaundinya, tribe of, 17a.

Kausimbi, country of, 245.

Kavazigara, a Rishi, 44.

Kia-#ba, a king, 3.

Kilas (Kaildsa), palace of mount,
231,

Kimbila, country of, 245.

Kin-pu riga, 234.

Kondmya (see Kaundinya), family of,

178.
Ko.rala, country of, 230, 245.
Ku'i, town of, 180,
Kusi, a Rishi, 1.
Kusi, town of, 286,
Kusinagara, a city of, 326.
Kwong-yin heaven, 138.
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Kaitya, tower, 334.

Kandradevaputra, a Rishi, 44.

Kbandaka, return of, 59.

Kundadana, of the Sikya family, 226,

Kung-pen-k’i-king, Life of Buddha,
xxiv.

Lay Sermons, Huxley, z04.
Leaving the city, 47.

Likkbavi lions, 283.

Likkbavis, residents of Vaisili, ago.
Lo-me-po-ti, royal prince, 98.
Lord Sakra, 51.

Lumbini, garden of, 3, 6, 17.
Lung-tsiang, gate of, 323 n.

Magadha, kmg of, 250,

— town of, 250.

Mahi Kis apa, a great sage, 199.

Mahipragipati Gotamf, foster-mo-
ther of Bodhlsattva, 84.

Mabhivati, country of, 244.

Makara fish, 281.

Ma-kia-ka-li, aunt attendant on
Mira, 153.

Mandira flowers, 5.

Manto, king, 2.

Mira, the heavenly king, 6.

Mira Devariga, enemy of religion,
147.

Max Miiller, Professor, 10, 19, 275.

Miy4, mother of Buddha, 1,123, 87.

Mi-tsang-yau, miraculous, 7.

Monkey tank, 267.

Musiga grass, 139.

Muni, virtues of a, 146.

Nairafigani, river, 142, 144, 267.
Nalakﬁvara, the son of Vaisravana,

Na-lo-sha-po-lo, a king, 97.

Neng-yueh-gm, daughter of Méira
riga, 1

Ngai-loh, daughter of Mira riga,
148,

Nlrvﬁna idea of, 51.

Nung-sha, 122,

On-tai-tieh, a Brahman, 108.
O-wei-san-pou-li, 156.

Padatti, village of, 243.

Pa-lin-fo, town of, 249.

Pasikasikha, a heavenly being, 24a.

Pao-yun, companion of Fa-hlen,
xxvii.

|

Pardsara, a Rishi, 44.

Patali, 243.

Pizaligrima, town of, 250.
Piraliputra, town of, 249.
Paviggi, village of, 243.
Phé-yau-king, Life of Buddha, xxv.
Pindapila, a demon, 245.
Pi-po-lo-’an-ti, king, 97.

Pi-sha, Regent of the North, 245.
Pisuna, name of Mira, 267.
Pi-ti-ho-fu-li, town of, 243.
Pi-ti-o-4e-na, king, 97.
Po-ke-lo-po-yau, king, 97.
Po-lo-na, a demon 244.

Po-lo-sa, son of Sirasvata, 10.
Po-sha-na, a mountain, 2432.
Po-sun-tau, brother of Asura, 125.
Potala, a demon, 243.
Potalagima, a demon, 244.
Potalaka, a demon, 244.

Pou-na, a star, ¢6.

Pushya, a star, 96.

Rigagriha, town of, r3r1.
Rishyasringa, son of a Muni, 39.

Saddharma, minister of religion, 111.
Saketa bird, 93.

Samidhi, condition of religious
ecstasy, 48.
Sammata, condition of ecstasy,

205 N,
Samskira, i.e. the five skandhas,

163,
Samyak-Sambodhi, state of, 8.
Sanatkumira, son of Brahma deva,

24.

Sing-kia-lo-c’ha-sho-tsih-fo-hing-
king, Life of Buddha, xxviii.

Satavaka, name of place, 245.

Savasasin, a convert, 245.

Sivatthi, country of, 24s.

Shin-t’ung-yaou-hi-king, last version
of the Lalita Vistara, xxx.

Siau-pen-k’i-king, Life of Buddha,
xxiii.

Siddhdrtha, name for Bodhisattva,

23.

Siu-hing-pen-k’i-king, a work trans-
lated into Chinese by two Sra-
manas from India, xvii.

Study of hcretical books, 263.

Sumeru, mount, 9.

Sfiryadeva, the sun deva, 72.

S(tra Pisaka, 33s.
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Sakradevendra, palace of, 171.
Sakra-putra, 51.

Sikya lion, 258.

— Muni, 198.

— tribe, 226,

Siriputra, disciple of Kapila, 194.
Subhakritsna heaven, 138.

Ta-tseu-sui-ying-pen-k’i-king, Life
of Buddha, xxiii.

Teou-lau-ma, king, 97.

Topes of the eight kings, 334.

To-tsin, tower, 198.

Triyastrimsas, name of the thirty-
three heavens, 68.

Triple staff, 197.

Uddyi, a Brahmaputra, 38.
Udra, a Rishi, 143.
Udraka Rimaputra, 167.

Ubpidina, cleaving to existence, 161.

Upaka, a young Brahman, 168.
Upili, son of Atali, 227.
Upatissa, twice-born, 195.

U-pi-lo Késyapa, 185.
Uvari, companion to Goshira, 245.

Vaggi, country of, 245.

Vaisali, a town, 244.

Vaisravana, the heavenly king, 2o0.

Vishpa, a disciple, 180.

Vasishtba, priest, 1a.

Vasu Devas, one of the eight, 72.

Vessels of the seven precious sub-
stances, zo.

Vimala, a Rsshi, 149.

Vinaya Pitaka, xxvi.

Visvimitra, a Rishi, 39.

Vriddha Parisara, a Rishi, 139.

Vrihatphala heaven, 138.

Vulture Peak, 111.

Yasa, a noble’s son, 180.

Yasodhari, a lovely maiden, a4, 86.

Yen-tsz’ cave, fabulous hiding-place
of the sun, 313.

Yuh-yen, daughter of Maira riga,
147,

CORRECTIONS.

Page 338, verse 1598, for ‘reigns’ read ‘reins.’
In the spelling of Chinese words, the Canton form has sometimes
been used inadvertently, as in ¢ Fo-sho’ for ¢ Fo-so.’
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FOR THE SACRED BOOKS OF THE EAST.
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SACRED BOOKS OF THE EAST

TRANSLATED BY VARIOUS ORIENTAL SCHOLARS

AND EDITED BY

THE RIGHT HQN.

F. MAX MULLER.

“o*e This Series is published with the sanction and co-operation of the Seci etary of
State for India in Council,

REPORT presented to the ACADEMIE DES INSCRIPTIONS, May 11,
1883, by M. BRNEBST RENAN.

‘M. Renan présente trois nouveaux
volumes de la grande collection des
“Livres sacrés de I’Orient” (Sacred
Books of the East), que dirige 4 Oxford,
avec une si vaste érudition et une critique
si slre, le savant associé de I’Académie
des Inscriptions, M. Max Miiller.... La
premiére série de ce beau recueil, com-
R{ sée de 24 volumes, est presque achevée.

. Max Miiller se propuse d’en publier

une seconde, dont I'intérét historique et
religieux ne sera pas moindre. M. Max
Miiller a su se procurer la collaboration
des savans les plus éminens d’'Europe et
d’Asie. L'Université d’Oxford, que cette
grande publication honore au plus haut
degré, doit tenir & continuer dans les plus
larges proportions une ceuvre aussi philo-
sophiquement congue que savamment
exécutée.’

BXTRACT from the QUARTERLY REVIEW.

‘We rejoice to notice that a second
series of these translations has been an-
nounced and has actually begun to appear.
The stones, at least, out of which a stately
edifice may hereafter arise, are here being
brought together. Prof. Max Miiller has
deserved well of scientific history. Not
a few minds owe to his enticing words
their first attraction to this branch of
study. But no work of his, not even the

great edition of the Rig-Veda, can com-
pare in importance or in usefulness with
this English translation of the Sacred
Books of the East, which has been devised
by his foresight, successfully brought so
far by his persuasive and organising
power, and will, we trust, by the assist-
ance of the distinguished scholars he has
gathered round him, be carried in due
time to a happy completion.’

Professor E. RARDY, Inaugural Lecture in the University of Freiburg, 1887.

‘Die allgemeine vergleichende Reli-
gionswissenschaft datirt von jenem gross-
artigen, in seiner Art einzig dastehenden
Unternehmen, zu welchem auf Anregung
Max Miillers im Jahre 1874 auf dem

internationalen Orientalistencongress in
London der Grundstein gelegt worden
war, die Ubersetzung der heiligen Biicher
des Ostens’ (the Sacred Books of the
East).

The HMon. ALBERT 8. G. CANNING, ‘ Words on Existing Religions.’

¢ The recent publication of the * Sacred
Books of the East” in English is surely

-

a great event in the annals of theological
literature.*

OXFORD
AT THE CLARENDON PRESS
LONDON: HENRY FROWDE
- OXFORD UNIVERSITY PRESS WAREHOUSE, AMEN CORNER, K.C.

.
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2 SACRED BOOKS OF THE EAST:

FIRST SERIES.

vor. I. The Upanishads.

Translated by F. Max MuLrer. Part I. The K/indogya-
upanishad, The Talavakira-upanishad, The Aitareya-Aranyaka,
The Kaushitaki-brdhmaza-upanishad, and The Vigasaneyi-
samhiti-upanishad. Second Edition. 8vo, cloth, 10s. 64.

The Upanishads conlain the philosophy of the Veda. They have
become the foundalion of the laler Veddnia doctrines, and indirectly
of Buddhism. Schopenhauer, speaking of the Upanishads, says:
“In the whole world there s no study so beneficial and so elevaling
as that of the Upanishads. 1t has been the solace of my life, it will
be the solace of my death)

[See also Vol. XV.]

vor. 11. The Sacred Laws of the Aryas,
As taught in the Schools of Rpastamba, Gautama, Visish/ka,
and Baudhfyana. Translated by Georé BUnLER. Part 1.
Apastamba and Gautama. Second Edifion. 8vo, cloth, 10s. 6d.
The Sacred Laws of the Aryas contain the original lreatises on
which the Laws of Manu and other lawgivers were founded.

[See also Vol. XIV.]

vor. III. The Sacred Books of China.

The Texts of Confucianism. Translated by Jaues LecGe.
Part I. The Shft King, The Religious Portions of the Shih
King, and The Hsido King. Second Edition. 8vo, cloth, 12s. 64.
Confucius was a collector of ancient lraditions, not the founder of
a new religion.  As he lived in the sixth and fifth centuries B. C.

his works are of unique tnlerest for the study of Ethology.

[See also Vols. XVI, XXVII, XX VIII, XXXIX, and XL.]

vor. IV. The Zend-Avesta.
Translated by James DarmesteTER. Part I. The Vendidid.
Second Edilion. 8vo, cloth, 14s.

The Zend-Avesta contains the relics of what was the religion of
Cyrus, Darius, and Xerxes, and, but for the battle of Marathon,

-



EDITED BY F. MAX MULLER. 3

might have become the religion of Europe. It forms fo the present
day the sacred book of the Parsis, the so-called fire-worshippers.

[See also Vols. XXIIT and XXXI.]

vor. V. Pahlavi Texts.
Translated by E. W. West. Part I.  The Bundahis, Bahman
Yast, and Shéyast 14-shiyast. 8vo, cloth, 12s. 6d.
The Paklavi Tex!s comprise the theological literalure of the revival
of Zoroasler’s religion, beginning with the Sassanian dynasty. They
are imporlant for a study of Gnosticism.
(See also Vols. XVIII, XXIV, XXXVII, and XLVIL]

Vors. VI anp IX. The Qur'an.
Parts I and II. Translated by E, H. PALMER. Second Edition.
8vo, cloth, 21s.
This translation, carried oul according lo his own peculiar views
of theorigin of the Qur'dn, was the last greatl work of E. H. Palmer,
before he was murdered in Egypl.

vor. VII. The Institutes ‘of Vishznu.
Translated by Jurius JoLry. 8vo, cloth, ros. 6d.
A collection of legal aphorisms, closely connected with one of the
oldest Vedic schools, the Kathas, bul considerably added to in laler
time. Of imporiance for a critical study of the Laws of Manu.

vor. vIII. The Bhagavadgit4, with The Sanatsugatiya,
and The Anugita.
Translated by KAsuiNnATH TriMBAK TELANG.  Second Edition.
8vo, cloth, 10s. 6d.
The earliest philosophical and religious poem of India. It has been
paraphrased in Arnold's Song Celestial!

vor. X. The Dhammapada,
Translated from Pili by F. Max MiLLer; and
The Sutta-Nipata,

Translated from Pili by V. FaussdLL ; being Canonical Books

of the Buddhists, Second Edition. 8vo, cloth, 10s. 6d.
The Dhammapada contains the quintessence of Buddhist morality.
The Sutta-Nipdta gives the authentic teaching of Buddha on some
of the fundamental principles of religion.



4 SACRED BOOKS OF THE EAST:

vor. XI. Buddhist Suttas.
Translated from PAli by T. W. Ruys Davips. 1. The Mahi-
parinibbdna Suttanta; 2. The Dhamma-#4akka-ppavattana
Sutta. 3. The Tevigga Suttanta; 4. The Akankheyya Sutta;
5. The Ketokhila Satta; 6. The Mahi-sudassana Suttanta;
7. The Sabbisava Sutta. 8vo, cloth, 10s. 6d.

A collection of the most imporiant religious, moral, and philosophical
discourses laken from the sacred canon of the Buddhists.

Vor. XII. The Satapatha-Brihmana, according to the
Text of the Madhyandina School.

Translated by Jurius EceeLing. Part I. Books I and II.
8vo, cloth, 12s. 6d.

A minule accoun! of the sacrifictal ceremonies of the Vedic age.
11 contains the earliest account of the Deluge in India.
[See also Vols. XX VI, XLI, XLIII, and XLIV.]

Vor. XI1II. Vinaya Texts.
Translated from the PAli by T. W. Ruys Davips and HerManN

OrpexBerG. Part I. The PAtimokkha. The Mahévagga, I-1V.
8vo, cloth, r0s. 64.

The Vinaya Texls give for //u Jfirs! time a translation of the moral

code of the Buddhist religion as selfled in the third cenlury B.C.
[See also Vols. XVII and XX.]

vor. XIV. The Sacred Laws of the Ar as,
As taught in the Schools of Apastamba, Gautama, Visishzha,
and Baudhiyana. Translated by Grore Binrer. Part IL
Visish/ka and Baudbiyana. 8vo, cloth, 10s. 6d.

vor. XV. The Upanishads.
Translated by F. Max MULLEr. PartII. The Kazka-upanishad,
The Mundaka-upanishad, The Taittiriyaka-upanishad, The
Brihadiranyaka-upanishad, The Svetisvatara-upanishad, The

Prasffa-upanishad, and The Maitriyana-brahmasna-upanishad.
Second Edition. 8vo, cloth, 10s. 64.

vor. XVI. The Sacred Books of China.

The Texts of Confucianism. Translated by James Lecce.
Part II. The Yi King. 8vo, cloth, 10s. 64.

[See also Vols, XX VII, XX VIIL]

Vor. XVII. Vinaya Texts.
Translated from the Pili by T. W. Ruys Davips and HERMANN

OrpenserG. PartII. The Mahdvagga, V-X. The Kullavagga,
I-III. 8vo, cloth, ros. 64.
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vor. XvIII. Pahlavi Texts.

Translated by E. W, West. Part II.  The Didistdn-i Dinik
and The Epistles of Manfiskthar. 8vo, cloth, r2s. 64.

vor. XIX. The Fo-sho-hing-tsan-king.
A Life of Buddha by Asvaghosha Bodhisattva, translated from
Sanskrit into Chinese by Dharmaraksha, a.p. 420, and from
Chinese into English by SamueL Bear. 8vo, cloth, ros. 64.
This Iife of Buddha was translated from Sanskril into Chinese,
A.D. 420. 1t contains many legends, some of whick show a certain
similarily to the Evangelium infantiae, &c.

vor. XX. Vinaya Texts.

Translated from the P4li by T. W. Ruvs Davips and HErMANN

OLpeEnBERG. Part III. The Kullavagga, IV-XII. 8vo, cloth,
10$. 6d.

Vor, XXI. The Saddharma-pundarika; or, The Lotus
of the True Law.

Translated by H. Kgrn.  8vo, cloth, 125. 64.
$ The Lotus of the True Law,’ a canonical book of the Northern

Buddhists, translated from Sanskrit. There s a Chinese transla-
tion of this book whick was finished as early as the year 386 A.D.

Vor, XXII. (Gaina-S{tras.
Translated from Prikrit by Heruann Jacosr. Part I. The
Akﬁrﬁnga-SOtra and The Kalpa-Sitra. 8vo, cloth, 10s. 64.

The religion of the Gainas was founded by a contemporary of Buddha.
It still counts numerous adherents in India, while there are no
Buddhisis left in India proper.

[See Vol. XLV.]

vor. XXIII. The Zend-Avesta.

Translated by James DarmesteTer. Part II.  The Sir8zahs,
Yasts, and Nyayis. 8vo, cloth, 10s. 6d.

vor. XX1v. Pahlavi Texts.

Translated by E. W. West. Part III. Dinid-{ Mainég-

Khirad, Sikand-gméinik Vigir, and Sad Dar. 8vo, cloth,
105. 6d



6 SACRED BOOKS OF THE EAST :

SECOND SERIES.,

Vor. XXV. Manu.
Translated by GEor BUHLER. 8vo, cloth, 21s.
This translation is _founded on that of Sir William Jones, whick
has been carefully revised and corrected with the help of seven nalive
Commenlaries. An Appendix contains all the quotations from Manu
which are found in the Hindu Law-books, translated for the use of
the Law Courts in India. Another Appendix gives a synopsis of
parallel passages from the six Dharma-siifras, the other Smritss,
the Upanishads, the Mahdbhdrala, &e.

vor. XXVI. The Satapatha-Brahmaza.

Translated by Jurius EceeLing, Part II.  Books III and IV.
8vo, cloth, 12s. 64.

Vors. XXVII aNp XXVIII. The Sacred Books of China.
The Texts of Confucianism. Translated by James LecGe. Parts
IIIandIV. The Li X7, or Collection of Treatises on the Rules
of Propriety, or Ceremonial Usages. 8vo, cloth, 25s.

vorL. XXI1X. The Grihya-Satras, Rules of Vedlc

Domestic Ceremonies.
Part I Sankhiyana, Asvaliyana, PAraskara, Khidira. Trans-
lated by HErmanN OLDENBERG. 8vo, cloth, 125. 6d.
vor. XxXX. The Grzhya-Sttras, Rules of Vedic
Domestic Ceremonies.
Part II. Gobhila, Hiranyakesin, Apastamba Translated by
HerMaNN OLDENBERG. Apastamba, Yag#a-paribhishi-stitras.
Translated by F. Max M{LLER. 8vo, cloth, 125. 6d.
These rules of Domestic Ceremonies describe the home Ilife of the
ancien! Aryas with a compleleness and accuracy unmaliched in any
other liferature. Some of these rules have been incorporated in the
ancient Law-books.

vor. XxXXI. The Zend-Avesta. .
Part III. The Yasna, Visparad, Afrinagin, Gihs, and
Miscellaneous Fragments. Translated by L. H. MiLLs. 8vo,
cloth, 125. 64.

Vor. XxXII. Vedic Hymns.
Translated by F. Max MuLLer. PartI. 8vo, cloth, 18s. 6d.
[See also Vol. XLVL]
vor. XXXI1I. The Minor Law-books.

Translated by Jurrus Jorry. Part I. Nérada, Brshaspati.
8vo, cloth, 10s. 6d.
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vor. XXX1V. The Vedinta-Satras, with the Com-
mentary by Sankarfirya. Part L.
Translated by G. Taisaut. 8vo, cloth, 12s. 6d.
[See also Vol. XXXVIIL]
VorLs. XXXV aNp XXXVI. The Questions of King
Milinda.
Translated from the Pili by T. W. Ruys Davips.
Part I. 8vo, cloth, 10s. 64. Part II. 8vo, cloth, 12s. 6d.
vor. XxXXVII. Pahlavi Texts.
Translated by E. W. West. Part IV. The Contents of the
Nasks, as stated in the Eighth and Ninth Books of the
Dinkard. 135s.
vor. XXXVIII. The Vedinta-Sttras. Part II. 8vo,
cloth, with full Index to both Parts, 12s. 6d.

Vors. XXXIX AND XL. The Sacred Books of China.
The Texts of Taoism. Translated by James LeeGe. 8vo,
cloth, 21s.

vor, XLI. The Satapatha- Brahmana. Part III.
Translated by Jurius EcGELING. 8vo, cloth, 125. 64.

Vor. XLII. Hymns of the Atharva-veda.

Translated by M. BLooMFIELD. 8vo, cloth, 21s.

VvOoL. XLIII. The Satapatha-Brahmanra.

Translated by Jurius EceeLing. Part IV,  Books VIII,
IX, and X, 12s. 64.

vor, XL1V. The Satapatha-Brahmana.

Translated by Jurius Eceering. Part V., Books XI, XII,
XIII, and XIV. 18s. 64.

vor. XLV. The Gaina-Sttras.

Translated from Praks:t, by HERMANN JacoBr. Part II. The

UttarAdhyayana Stra, The Sdtrakritinga SQtra. 8vo, cloth,
125. 6d.

vor. XLVI. Vedic Hymns. Part II. 8vo, cloth, 14s.

Vor. XLVII. Pahlavi Texts.
Translated by E. W. West. Part V. Marvels of Zoroas-
trianism.  8s. 6d.

vor. XLVIII. The Vedé4nta-Satras, with Raménuga’s

Sribhéashya.

Translated by G. THiBaUT. (Zn the Press.)

Vor. XLIX. Buddhist Mah4y4na Texts. Buddha-
karita, translated by E. B. Cowerr. Sukhivati-vyQtha,Vagrakkke-
dikd, &c., translated by F. Max MULLER. Amitdyur-Dhy4na-
Shtra, translated by J. Takakusu.  8vo, cloth, 125, 6d.



8 RECENT ORIENTAL WORKS.

Anecdota @Oxoniensia.
ARYAN SERIES. )
Buddhist Texts from Fapan. 1. Vagrakkhedika; The

Diamond-Cutler.
Edited by F. Max MLLEr, M.A. Small 4to, 3s. 64.
One of the most famous metaphysical treatises of the Mahdyfina Buddhists.
Buddhist Texts from Fapan. 11. Sukhivati-Vytha :
Description of Sukhdvati, the Land of Bliss.
Edited by F. Max MULLER, M.A., and Bunyiv Nanjro. With
two Appendices: (1) Text and Translation of Sahghavarman’s
Chinese Version of the Poetical Portions of the Sukhivati-
Vy@ha; (2) Sanskrit Text of the Smaller Sukhivati-Vy@ha.

Small 4to, 75. 6d. .
The editio princeps of the Sacred Book of one of the largest and most
influential sects of Buddhism, numbering more than ten millions of followers

in Japan alone. :

Buddkist Texts from Fapan. 111. The Ancient Palm-

Leaves conlaining the Pragfia-Paramiti-Hrzdaya-
Sitra and the Ushnisha-Vigaya-Dhérazni.

Edited by F. Max MiLLEr, M.A,, and Bunviv Nanjio, M.A.

With an Appendix by G. BiuLer, C.ILE. With many Plates.’

Small 4to, ros.
Contains facsimiles of the oldest Sanskrit MS. at present known.

Dharma-Samgraha, an Ancient Collection of Buddhist
Tecknical Terms.
Prepared for publication by Kenjiu Kasawara, a Buddhist
Priest from Japan, and, after his death, edited by F. Max
MiLLEr and H. Wexnzer. Small 4to, 7s. 64.
Kéatyayana’s Sarvainukramazi of the Rigveda.
With Extracts from Shadgurusishya’s Commentary entitled
Vedarthadipikd. Edited by A. A. MacooneLr, M.A,, Ph.D. 16s.
The Buddha-Karita of Asvaghosha.
Edited, from three MSS,, by E. B. CoweLL, M.A. 125. 6d.
The Mantrapatha, or the Prayer Book of the Apa-
stambins.
Edited, together with the Commentary of Haradatta, and
translated by M. WinterniTZ, Ph.D. First Part, Introduc-
_tion, Sanskrit Text, Varietas Lectionis, and Appendices.
Small quarto, 10s. 6d.

: OXFORD
AT THE CLARENDON PRESS

- LONDON: HENRY FROWDE
OXFORD UNIVERSITY PRESS WAREHOUSE, AMEN CORNER, E.C.









